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ORGAN transplantation these days represents an extension of a theory in which the scholars of old believed, but the techniques at their disposal were incapa​ble of achieving the goals they had set for themselves. Excavations have shown that the ancient Egyptians had used some techniques in teeth transplantation, and these techniques had been copied by the Romans and Greeks. The Muslims also mastered some teeth transplantation techniques during the fourth Hegira century, and this was confirmed by several American scientists. Ancient sur​geons also gave accurate descriptions of cases where plastic surgery had been carried out on ears and noses after they had been amputated. A document dating back to the year 700 BC contained an accurate description of an operation in which skin had been taken from a patient’s cheek and transplanted into his nose. In his book “Ajaib Al Makhloukat and Gharai’b Al Maoujoudat” (Wonderful Creatures and Strange Objects), the Qadi Zakariya Al Kazouini (605 to 682 HJ/l208 to 1283 AD) described the merit of pig bones in that, when transplanted into human bones, they fitted well and healed quickly.

By the end of the 19th century, organ transplantation had made big strides. Recently, new horizons were opened when the problem of the body rejecting alien organs was partially solved with the discovery of new drugs, thanks to the efforts of the leading scientists in this field.

What is meant by organ transplantation? It is introduc​ing an organ, tissue, or cells into the body of a patient to keep him alive, rid him of pain, or repair physical damage he had sustained. Therefore, the discussion should touch on the following issues: (1) the organ, tissue, and cells to be transplanted; (2) the person from whose body the organs, tissues, or cells are to be taken; (3) the person on whom the transplantation is to be carried out; and (4) the medical staff to carry out the transplantation.

The criteria governing these elements have been clari​fied in Islam:

1. That human lives are equal “Killing a soul is like killing the whole of humanity, and saving a soul is like saving the whole of humanity.”1


2.
That the donor of life is God, and He alone, and not human beings or the authorities who organize soci​ety, has the right to decide the fate of human life. It is He who creates life and death.2

3. 
Man is honored in his self, his thinking power, and in his dignity and his physical wholeness “We have honored Adam’s offspring.”3 Life is perpetual and remains so, appearing in human beings throughout the generations. Saving one life is like saving life as a whole. Life manifests itself in the existence of one human being or in thousands or millions or billions.


Likewise, the killing of one life is like the killing of life in its universality. That is why Islam uses one crite​rion as to the reparation of physical damage sustained by a human being regardless of his social status, wealth, or degree of knowledge. And that is why it is decreed that the killer has to pay the family of the person he killed a reparation equal to 4250 grams of gold.

Moreover, man is not the owner of his self: “Do not kill thy self. God is merciful to thee. He who does so, we shall put him in hell. God shall do so.”4 God honored man when he gave him his humanity. Men are equal in rights and duties and the right to life comes above all.

1.The organ, tissue, or cells (including blood). Al​though, in the beginning, scientists had been cautious about blood transfusion, they had gradually come to ac​cept this procedure because they had found that the body recreates the amount of blood it has lost without physical damage. The Islamic law upholds the need to take all the necessary steps to ensure safe blood transfusion: that the blood to be transfused is free from viruses or unhealthy cells. A thorough check-up is necessary to ensure that the blood to be transfused does not contain AIDS, liver disease causing viruses, or cancerous cells, and that it is of the correct blood group. Any mistake made in this con​nection should be blamed on the physician in charge.

2.
Bone marrow transfusion is acceptable provided that all necessary measures are taken to ensure that the marrow is free from disease.

  3.
Cells transplanted in microscopic surgery. There have been experiments in transplanting brain cells to treat some difficult illnesses, such as Parkinson’s disease, by using cells taken from the adrenal gland or cells taken from the brain of an aborted foetus. Scientists will be able in the future to overcome the difficulties in brain cell transplan​tation. My personal view is that the brain, being the central organ of the human body, where one’s traits, orientations, and intelligence reside, should be treated with utmost care. Brain cell transplantation should be carried out only when one is sure that brain damage is highly unlikely. Tight restrictions should also be enforced to ensure that foe​tuses’ lives are not endangered.

4. As/or tissue and skin transplantation, it is acceptable so long as one is sure that the results are generally good.

Sex organs: Some doctors have exploited the advances made in the field of organ transplantation to try sex organ transplantation. The sex organs are those responsible for fertilization (the testicles in men and the ovaries in wom​en), those with no role in fertilization and those used in satisfying the sexual desire (like the penis). According to the established rules, sex organs should not be transferred from one human being to another. The organs which are responsible for the fertilization could, if abused, cause lineage confusion because the eggs and sperm carry hered​itary genes. The organs inciting sexual desire must be covered and used only in marital relationships.

The person from whom an organ is to be taken: The organ is either transferred from one part of the body to another in the same person (such as taking parts of veins from the leg and transplanting them in the heart, or transferring a piece of skin or a finger), which is acceptable as long as the benefits exceed the damage, or from a healthy person to a sick one, which is controversial. Transferring dividing cells, such as tissue or blood is acceptable in the conditions we have explained earlier. Transferring unreproductive cells is carried out both on dead and living persons.

Transferring organs from a living person: Here we have two kinds of organs: (I) Single organs which cannot be transferred because their transfer would entail death (such as the heart, liver, brain, etc), and these cannot be taken from a living person. (2) Paired organs such as an eye cornea, kidney, hand, etc. Their transfer can cause inca​pacitation or death. Their transfer is unacceptable because it poses a threat to one’s life or physical integrity.
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Transferring one cornea or one kidney from a person to another is an issue on which 

there is no consensus among the Muslim theologians. Some of them, apart from ensur​ing the donor’s physical safety, accept it on certain condi​tions. In any case, the donor must be informed of the short- and long-term effects of his losing an organ. Some other theologians argue against transferring an organ from a living person to another, and this is also my point of view, because according to Islam a human being is not the owner of a part or the whole of his body. In any case, organs should not be traded, but donated. Man should use his organs for the purposes they had been created for by God. There is no greater insult to man’s integrity than his body being sold in pieces like a sheep. Slavery was one form of taking away man’s freedom, but organ trade is far more abhorrent than slavery. The drug smugglers who had used inhuman, deceptive, and treacherous means, some​times buying the reticence of high-ranking state and legis​lative officials, could not be expected to stop at a limit when vast amounts of money are involved, in the under​developed countries, poor people sell their kidneys, and with them they lose their happiness with no guarantee that their remaining kidney would continue to function.

Foetus:
Doctors are now using foetal organs. In his book, Sex and Impotence, Dr.

Kamal Hanchi said that he had carried out a successful operation in which foetal testicles were transplanted into an impotent man. Also, pancreatic cells had been used in an attempt to cure diabetes.

The foetus represents the first step of a human being into life. God had created motherhood and endowed women with special traits so that they can breed and protect the human species. God says, “Say God give them Thy mercy as they had brought me up.”’ Using foetal organ trans​plantation would, by necessity, create a market for preg​nancies and abortions. In this connection, we would like to draw the attention to the fact that hiring wombs in which to implant a male sperm or a female egg is unacceptable to Islam.

Transferring organs from the dead to living persons:  Theologians have long ruled that transplanting an organ or a tissue taken from a dead body is acceptable. However, from the medical point of view, an organ cannot be used unless it is alive, namely unless blood runs into it. Once blood stops running into it, it dies. Organs differ in the time they remain viable. The brain cannot last for more than 2 to 4 minutes, the kidney lasts for 45 minutes, the bones and cornea for 24 hours. These organs can last longer if they are cooled. These facts have raised questions as to when a man is to be considered dead. The heart along with other organs can continue to function although the brain is dead. Doctors and theologians in Jedda, Saudi Arabia, recently ruled that the death of the brain indicates the end of one’s life. This ruling has its repercussion on organ transplanta​tion. The question is: Is it acceptable to take an organ from a person whose brain is declared dead although his other organs are still functioning?

Theologians of earlier times differed on whether a starv​ing person could eat human flesh. Some banned it or argued against it even if the person concerned would starve to death, others argued that a starving person can eat only the amount of human flesh sufficient to keep him alive. If we proceed from the first argument, we have to say it is in no way acceptable to take organs from one person and transplant them into another. If we proceed from the second argument, this is acceptable on the condition that approval of the person, of his heirs or relatives has been obtained before, or at the time of, his death, or the approval of an authority mandated by the head of state. Personally, I tend to support the argument for taking the organs from a person whose brain has been declared dead provided that the donors body is respected and not deformed, because deforming a body is a religious taboo and an insult to humankind.

The person on whom the transplantation is to be carried out: This is less complicated from the legal and religious point of view; however, this person should not agree with the doctor on transplantation of a human organ unless he is sure there is no alternative man-made or animal organ.

The medical staff: Organ transplantation would not have been a concern for theologians had it not been shown to be successful by medical science. Therefore, the limitations set out by theologians have to be respected by the medical staff. They are responsible before God, their conscience, and humanity.

Before I conclude, I would like to draw attention to an important issue. It concerns the rational reasons that motivated medical science to explore organ transplanta​tion. These motives may be varied and interconnected: (1) Showing compassion for the patients who suffer because of the partial or complete failure of one of their organs so that they can lead a normal life. This is a noble feeling which constitutes the crux of the medical profession. (2) According to me, scientific advance and research is worth​less unless it is sustained by strong commitment to moral values. Scientific achievements honor the scientists in so much as they contribute to man’s well-being. Any scien​tific advance used for purposes other than this renders man an unworthy creature and deprives him of his humanity. In this connection, I argue for weighing up the human gains and losses resulting from the scientific advance. (3) Using success for selfish purposes is deplorable. The more sci​ence is used to serve personal interests, the more it is vulnerable to potential mishaps.

Finally, organ transplantation has unfortunately opened the door for the organ trade. The press reports stories of human “beasts” exploiting the needy people by paying them scant amounts of money in return for parts of their bodies. These parts are then resold for hefty prices. These criminal gangs have only one concern: money. The ad​vances in the field of organ transplantation threaten to further expand the human “spare parts” market to an unprecedented level of exploitation. The law, courts, po​lice, and international cooperation have failed to stem the spread of drug consumption. Drug consumption is ever increasing in spite of the highly sophisticated machinery to control it. Money is the moving power behind the spread. I am afraid that these drug gangs could use their network overseas to start trading in human organs.

This age, in which the human mind is ever exploring new fields of knowledge to the pride of man, is faced by a danger that threatens all man’s achievements: that is, the worship of matter rather than God, and the shrinking of the spiritual potentials which alone can give science and technology the strength to overcome the despotism of the matter, grant happiness to man, and advance him toward goodness and perfection.

REFERENCES

I.
The Koran, Surate “AI-Ma’ida,” v 32

 2.
 The Koran, Surate “Al MoIk,” v 2

3. The Koran, Surate “Al Isra,” v 70

4.
The Koran, Surate “Al Nissa,” v 30

5.
The Koran, Surate “Al-Isra,” v 24

I







